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Dear Friend,
It is with great pleasure that I introduce our tenth learning booklet to
you.
As in the previous booklets, we have incorporated the following
features:
•
•
•
•

An exciting and realvent topic
An overview describing what you will be learning
Learning material in English and (or) appropriately measured to fit
into a 40 minute session
A summary at the end

It is our hope that this project serves to broaden your knowledge of
key Jewish understandings and inspires you to search for more.
We look forward to providing you with more cutting edge learning
experiences in the near future.
Sincerely
Yehoshua Werde
Director

For all comments and suggestions please feel free to approach me or
email to Director@Torahlp.com
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Lesson Overview
Part One: Is it alright to question G-d’s actions?
•
•
•
•
•

Shouldn’t we have faith that Hashem knows what He is doing?
What kind of person challenges Hashem’s goodness?
Hashem Invited Avraham to Challenge Him on the Suffering of the
Innocent
Moshe Defies Hashem’s Request
Only a believer can ask such a question

Part Two: The Logical Problem
•
•
•
•

The Three Underpinnings to the Problem of Suffering
Omnipotent (all powerful)
Omniscient (ever present)
Just and Benevolent

Part Three: The Answer
•
•
•
•
•
•
•
•
•
•

Hashem’s Response
Of Thought, Not Speech
We cannot grasp Divine justice
Hashem’s ways are beyond us
Why You Don’t Want an Explanation
If we don’t want an answer, why ask the question?
Having Bitachon
Bitachon in Auschwitz
Story: Ani Maamin in the death camps
No Suffering when Moshiach Comes

Appendix
•

The Rebbe on the Holocaust: No Possible Explanation
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Part One: Is it alright to
question G-d’s actions?
Shouldn’t we have faith that Hashem knows what He
is doing?
What kind of person challenges Hashem’s goodness?
Surprisingly enough, Avraham Avinu, Moshe Rabeinu, Yirmiyahu
Hanavi, Shlomo Hamelech, Iyov, Chabakuk, and others, all asked the
same question:
TALMUD, BERACHOS 7A

 רבונו של עולם מפני מה יש צדיק וטוב לו ויש צדיק:אמר לפניו
ורע לו יש רשע וטוב לו ויש רשע ורע לו
Moshe said before [Hashem], “Master of the Universe,

what is the reason that there are righteous people for
whom things are good and there are righteous people for
whom things are bad?

[And] there are wicked people for

whom things are good and there are wicked people for
whom things are bad?”

Hashem Invited Avraham to Challenge Him on the
Suffering of the Innocent
BEREISHIS 18:17–26

וַ ה׳ ָא ָמר ַה ֲמכַ ֶּסה ֲאנִ י ֵמ ַא ְב ָר ָהם ֲא ׁ ֶשר ֲאנִ י ע ֶֹשׂ ה וְ ַא ְב ָר ָהם ָהיוֹ יִ ְהיֶ ה
לְ גוֹ י ָ ּגדוֹ ל וְ ָעצוּם וְ נִ ְב ְרכ ּו בוֹ ּכלֹ ּגוֹ יֵ י ָה ָא ֶרץ ִּכי יְ ַד ְע ִּתיו לְ ַמ ַען ֲא ׁ ֶשר יְ ַצ ֶוּה
ֶאת ָ ּבנָ יו וְ ֶאת ֵ ּביתוֹ ַא ֲח ָריו וְ ׁ ָש ְמר ּו ֶ ּד ֶר ְך ה׳ לַ ֲעשׂ וֹ ת ְצ ָד ָקה ו ִּמ ׁ ְש ּ ָפט
ֹאמר ה׳ זַ ֲע ַקת ְסדֹם
ֶ לְ ַמ ַען ָה ִביא ה׳ ַעל ַא ְב ָר ָהם ֵאת ֲא ׁ ֶשר ִדּ ֶ ּבר ָעלָ יו וַ ּי
אתם ִּכי כָ ְב ָדה ְמא ֹד ֵא ֲר ָדה ָּנא וְ ֶא ְר ֶאה ַה ְּכ ַצ ֲע ָק ָת ּה
ָ וַ ֲעמ ָ ֹרה ִּכי ָר ָ ּבה וְ ַח ָּט
ַה ָ ּב ָאה ֵאלַ י ָעשׂ ּו ָּכלָ ה וְ ִאם לֹא ֵא ָד ָעה וַ ִ ּי ְפנ ּו ִמ ׁ ּ ָשם ָה ֲאנָ ׁ ִשים וַ ֵ ּילְ כ ּו
6
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ֹאמר ַה ַאף ִּת ְס ּ ֶפה
ַ ְסד ָֹמה וְ ַא ְב ָר ָהם עוֹ ֶד ּנ ּו ע ֵֹמד לִ ְפנֵ י ה׳ וַ ִ ּי ַ ּג ׁש ַא ְב ָר ָהם וַ ּי
ַצ ִדּ יק ִעם ָר ׁ ָשע א ּולַ י יֵ ׁש ֲח ִמ ׁ ּ ִשים ַצ ִדּ ִיקם ְ ּבתוֹ ְך ָה ִעיר ַה ַאף ִּת ְס ּ ֶפה
ׂ ָ ּ וְ לֹא ִת
שא לַ ָּמקוֹ ם לְ ַמ ַען ֲח ִמ ׁ ּ ִשים ַה ַ ּצ ִדּ ִיקם ֲא ׁ ֶשר ְ ּב ִק ְר ָ ּב ּה ָחלִ לָ ה ְּל ָך
ֵמ ֲעשׂ ת ַּכ ָדּ ָבר ַהזֶ ּה לְ ָה ִמית ַצ ִדּ יק ִעם ָר ׁ ָשע וְ ָהיָ ה כַ ַ ּצ ִדּ יק ָּכ ָר ׁ ָשע ָחלִ לָ ה
ֹאמר ה׳ ִאם ֶא ְמ ָצא ִב ְסדֹם
ֶ ָ ּל ְך ֲה ׁש ֵֹפט ָּכל ָה ָא ֶרץ לֹא יַ ֲע ֶשׂ ה ִמ ׁ ְש ּ ָפט וַ ּי
אתי לְ כָ ל ַה ָּמקוֹ ם ַ ּב ֲעבו ָּרם
ׂ ָ ֲָח ִמ ׁ ּ ִשים ַצ ִדּ ִיקם ְ ּבתוֹ ְך ָה ִעיר וְ נ
ִ ש
Hashem said, “Shall I hide from Avraham what I am going
to do? Avraham is about to become a great and mighty
nation, and through him all the nations of the world
will be blessed. I have given him special attention so that
he will command his children and his household after
him, and they will keep

Hashem’s way, doing charity and
justice. Hashem will then bring about for Avraham
everything He promised.”
Hashem [then] said, “The outcry against Sodom is so
great, and their sin is so very grave. I will descend and
see. Have they done everything implied by the outcry that
is coming before Me? If not, I will know.” The men turned
from where they were, and headed toward Sodom.
Avraham was still standing before Hashem. He came
forward and said, “Will You actually wipe out the
innocent together with the guilty? Suppose there are
fifty innocent people in the city. Would You still destroy
it, and not spare the place for the sake of the fifty good
people inside it? It would be sacrilege even to ascribe such
an act to You—to kill the innocent with the guilty,
letting the righteous and the wicked fare alike. It would
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You! Shall the whole
world’s Judge not act justly?”
be sacrilege to ascribe this to

Hashem said, “If I find fifty innocent people in Sodom, I
will spare the entire area for their sake.”
Why does the posuk tell us that Hashem thought to hide the news of
the destruction of Sedom from Avraham?
In the above pesukim notice how:
1) Hashem thinks to hide the news from Avraham, knowing that he
will beg for the decree to be overturned. It appears Hashem wanted
Avraham to ask the question and beg for mercy on their behalf.
2) Notice how Avraham invokes the language: “Chalilah Lecha” it
would be a chilul Hashem (bad PR) for Hashem to punish innocent
people.
The posuk is telling us that Hashem wants us to be bothered by
suffering and beg Hashem to be kind and benevolent. Hashem wants
us to turn to Him in prayer and beg of Him the question: why do the
righteous suffer?
A similar thing we find with regard to Moshe Rabeinu:

Moshe Defies Hashem’s Request
SHMOS 32:7-32

משה לֶ ְך ֵרד ִּכי ׁ ִש ֵחת ַע ְּמ ָך ֲא ׁ ֶשר ֶה ֱעלֵ ָית ֵמ ֶא ֶרץ ִמ ְצ ָריִ ם
ֶ ׁ וַ יְ ַד ֵ ּבר ה׳ ֶאל
ְ
ָֹסר ּו ַמ ֵהר ִמן ַה ֶ ּד ֶרך ֲא ׁ ֶשר ִצ ִ ּו ִיתם ָעשׂ ּו לָ ֶהם ֵעגֶ ל ַמ ֵּסכָ ה וַ ִ ּי ׁ ְש ַּת ֲחו ּו לו
ָ ֹאמר ּו ֵא ֶ ּלה ֱאל ֶֹה
יך יִ ְשׂ ָר ֵאל ֲא ׁ ֶשר ֶה ֱעלו ָּך ֵמ ֶא ֶרץ ִמ ְצ ָריִ ם
ְ וַ ִ ּיזְ ְ ּבח ּו לוֹ וַ ּי
משה ָר ִא ִיתי ֶאת ָה ָעם ַהזֶ ּה וְ ִה ֵנּה ַעם ְק ׁ ֵשה ע ֶ ֹרף הוּא
ֶ ׁ ֹאמר ה׳ ֶאל
ֶ וַ ּי
וְ ַע ָּתה ַה ִּנ ָיחה ִּלי וְ יִ ַחר ַא ּ ִפי ָב ֶהם וַ ֲאכַ ֵ ּלם וְ ֶא ֱע ֶשׂ ה אוֹ ְת ָך לְ גוֹ י ָ ּגדוֹ ל
ֹאמר לָ ָמה ה׳ יֶ ֱח ֶרה ַא ּ ְפ ָך ְ ּב ַע ֶּמ ָך ֲא ׁ ֶשר
ֶ ׁ וַ יְ ַחל
ֶ משה ֶאת ּ ְפנֵ י ה׳ ֱאל ָֹקיו וַ ּי
ֹאמר ּו ִמ ְצ ַריִ ם
ָ הוֹ ֵצ
ְ את ֵמ ֶא ֶרץ ִמ ְצ ַריִ ם ְ ּבכ ַֹח ָ ּגדוֹ ל ו ְּביָ ד ֲחזָ ָקה לָ ָּמה י
תם ֶ ּב ָה ִרים ּולְ כַ ּל ָֹתם ֵמ ַעל ּ ְפנֵ י ָה ֲא ָד ָמה
ֹ ָ לֵ אמ ֹר ְ ּב ָר ָעה הוֹ ִצ ָיאם לַ ֲהר ֹג א
ׁשוּב ֵמ ֲחרוֹ ן ַא ּ ֶפ ָך וְ ִה ָּנ ֵחם ַעל ָה ָר ָעה לְ ַע ֶּמ ָך זְ כ ֹר לְ ַא ְב ָר ָהם לְ יִ ְצ ָחק
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ָ ּולְ יִ ְשׂ ָר ֵאל ֲע ָב ֶד
יך ֲא ׁ ֶשר נִ ׁ ְש ַ ּב ְע ָּת לָ ֶהם ָ ּב ְך וַ ְּת ַד ֵ ּבר ֲאלֵ ֶהם ַא ְר ֶ ּבה ֶאת
זַ ְר ֲעכֶ ם ְּככוֹ כְ ֵבי ַה ׁ ּ ָש ָמיִ ם וְ כָ ל ָה ָא ֶרץ ַה ּזֹאת ֲא ׁ ֶשר ָא ַמ ְר ִּתי ֶא ֵּתן לְ זַ ְר ֲעכֶ ם
ֹאמר ָא ָּנא ָח ָטא ָה ָעם ַהזֶ ּה
ַ משה ֶאל ה׳ וַ ּי
ֶ ׁ  וַ ָ ּי ׁ ָשב. . . וְ נָ ֲחל ּו לְ ע ָֹלם
אתם וְ ִאם
ׂ ָ ּ ֲח ָט ָאה גְ ד ָֹלה וַ ַ ּי ֲעשׂ ּו לָ ֶהם ֱאל ֵֹהי זָ ָהב וְ ַע ָּתה ִאם ִּת
ָ שא ַח ָּט
ַאיִ ן ְמ ֵחנִ י נָ א ִמ ִּס ְפ ְר ָך ֲא ׁ ֶשר ָּכ ָת ְב ָּת
Hashem declared to Moshe, “Go down, for the people
whom you brought out of Egypt have become corrupt.
They have been quick to leave the way that I ordered
them to follow, and they have made themselves a castmetal calf. They have bowed down and offered sacrifice
to it, exclaiming, ‘This, Israel, is your god, who brought
you out of Egypt.’”
Hashem then said to Moshe, “I have observed the people,
and they are an unbending group. Now do not try
to stop Me when I unleash my wrath against them to
destroy them. I will then make you into a great nation.”
Moshe began to plead before Hashem his G-d.
He said, “O Hashem, why unleash Your wrath against
Your people, whom you brought out of Egypt with great
power and a show of force? Why should Egypt be able
to say that You took them out with evil intentions, to
kill them in the hill country and wipe them out from the
face of the earth?

Withdraw Your display of anger, and
refrain from doing evil to Your people.
“Remember Your servants, Avraham, Yitzchok, and Yaakov.
You swore to them by Your very essence, and declared
that You would make their descendants as numerous as
the stars of the sky, giving their descendants the land
You promised, so that they would be able to occupy it
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forever.”

...

Moshe went back up to Hashem, and he said, “The people
have committed a terrible sin by making a golden idol.
Now, if You would, please forgive their sin. If not, You
can blot me out from the book that You have written.”
Question: Before reading any further, can you figure out where in the
above pesukim Hashem invites Moshe to challenge him?
Answer: Why would Hashem say to Moshe “Now do not try to stop
me”?
And what does Moshe do?
He tries anyway to stop Hashem from destroying the Jewish people
and succeeds in thwarting the decree.
Why doesn’t Moshe listen to Hashem’s request?
It is clear that Hashem wants us to challenge Him and beg Him to take
away the suffering of others.
While Avraham Avinu and Moshe begged Hashem to save the people
of Sedom and the Yidden from destruction, Yeshayahu and Shlomo
Hamelech asked the question of injustice straight out:
YIRMIYAHU 12:1

?ַמדּ ו ַּע ֶדּ ֶר ְך ְר ׁ ָש ִעים ָצלֵ ָחה

“Why does the way of the wicked prosper?”
KOHELES 8:14

 ֲא ׁ ֶשר יֵ ׁש ַצ ִדּ ִיקים ֲא ׁ ֶשר ַמ ִ ּג ַיע,ה ָא ֶרץ-ל
ָ  ֲא ׁ ֶשר נַ ֲע ָשׂ ה ַע,ה ֶבלֶ יֶ ׁש
...ֲאלֵ ֶהם ְּכ ַמ ֲע ֵשׂ ה ָה ְר ׁ ָש ִעים
“There is a vanity which is done upon the earth. That
there are righteous men, who suffer like the wicked…”
Only a believer can ask such a question
ELIE WEISEL (QUOTED IN THE GERMAN CHURCH STRUGGLE AND THE
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)HOLOCAUST PG. 274

“And here I will tell you, Steve, that you don’t
understand them when you say that it is more difficult

God. No! If you
want difficulties, choose to live with God. Can you
to live today in a world without

compare today the tragedy of the believer to that of the
!?nonbeliever

The real tragedy, the real drama, is the
”drama of the believer.
In a letter to a lady who questioned the existence of G-d in the face of
the suffering in Auschwitz, the Rebbe pointed out to her that she must
be a believer since only a believer can be bothered by the suffering of
others:
LEKUTEI SICHOS, VOL. 33 PG. 254

אף שכל הנזכר לעיל כתוב בתור מענה על מכתבך אבל העיקר הוא
לא רק שאני לא מאמין לזה שאת כותבת שאינך מאמינה באלקים
חס ושלום אלא ברור לי שגם את לא מאמינה לזה וההוכחה היא,
שמדי ראותך העדר הצדק והיושר בסביבתך או מדי העלותך על
זכרונך ענין השואה בעקבות היטלר ימח שמו כמו שמזכירה את
במכתבך הרי זה מבלבל מנוחתך ואילו היתה המציאות שאין מנהיג
ומתכנן מהו הפלא כשיש מאורעות היפך הצדק והיושר והגדול
מחברו חיים בולעו וכו׳? והשאלה היא לא רק בממדים גדולים
כמו השואה הנזכר לעיל כי גם במסלול החיים הנקראים ׳׳חיים
אפורים׳׳ של כל יום ויום רואים במוחש שכל תופעה שהיא היפך
הצדק והיושר מבלבלת מנוחת הנפש ומביטים על זה כמאורע
שלא צריך הי׳ להיות כן והרי בודאי שחומר הדומם ואפילו בעלי
חיים שבסביבתנו אין הם מצווים על הצדק והיושר ובודאי שחוסר
מנוחה הנגרמת על ידי תופעות אלו מקושר במשהו שהוא למעלה
מהדומם צומח וחי ואפילו למעלה מן האדם ו”משהו” זה נמצא
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בלב כל אדם פנימה ומזה הודאות בעיני כל אחד ואחת שהצדק
צריך להיות השולט בעולם וההנהגה בסביבתו צריכה להיות דווקא
על פי יושר שלכן אם נראה לעין משהו שלא בסדר מחפש הוא
בכל המרץ והדרכים למצוא את הגורם שגרם ההיפך ממה שצריך
הי׳ להיות
I have written all of the above in reply to your letter. In
truth, however, not only do I not believe you when you
say that you do not believe in G‑d (G‑d forbid), but it is
also clear to me that you do not believe so either.
My proof of this is that on every occasion that you
witness injustice in your surroundings or when you think

Holocaust perpetrated by Hitler (may his name
be blotted out), as you mention in your letter, you are
outraged.
of the

But if it were the case that the world has no Ruler and
Planner, why should it surprise you that there transpire
unjust things, and that whoever is bigger and more
powerful than his fellow swallows him alive?
This applies not only to events on the scale of the
Holocaust, but also to the routine flow of our daily
lives, in which every time we perceive something that is
wrong and unjust, this disturbs our tranquillity, since
we are convinced that things should not be this way.
[But why shouldn’t they be?]
The physical substance of the universe is not supposed
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to be moral and neither are the animals.

Obviously,

our outrage over the injustice we see derives from the
conviction in something higher than all physical beings,
including human beings.

This conviction is embedded in the heart of every human
being, which is why all concur [that there is right and
wrong and] that the world ought to conform to what is
right. Thus, when we witness a wrong, we immediately seek
an explanation: Why is it so? What has caused something
to be other than what it ought to be?
It turns out that only believers can ask this question, and believers the
likes of the greatest Jewish leaders of all time!
What is the logical basis of the question?

Part Two: The Logical Problem
The Three Underpinnings to the Problem of Suffering
HUGH J. MCCANN, “DIVINE PROVIDENCE,” THE STANFORD ENCYCLOPEDIA OF
PHILOSOPHY (SPRING 2009 EDITION), EDWARD N. ZALTA (ED.)

In its classical formulation, the problem of evil is a
problem of logical consistency. The opponent of theism
alleges that a triad of properties traditionally held to

God’s nature—omniscience, omnipotence, and
omnibenevolence— are not jointly consistent with the
existence of evil in the world.
belong to

If G‑d is . . .
1. Omnipotent—all-powerful (can do anything),
2. Omniscient—all-knowing (knows everything), and
3. Benevolent—completely good, just and moral,
. . . then there should be no unjustified suffering in this world.
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Some philosophers have tried to compromise one of the three
foundations, but Judaism categorically ascribes to all three, as is
evident in the following pesukim:

Omnipotent (all powerful)
TEHILLIM 22:15-20

ּ יִ ָּנ ֵצל ְ ּב ָר- לֹא,חיִ ל; ִ ּג ּבוֹ ר-ב
, ׁ ֶש ֶקר ַה ּסוּס.כ ַֹח-ב
ַ ֵא
ָ  נוֹ ׁ ָשע ְ ּב ָר,ה ֶּמלֶ ְך-ין
 ִח ְּכ ָתה לַ יהוָ ה; ֶעזְ ֵרנ ּו ו ָּמגִ ֵּננ ּו,ּנַ ְפ ׁ ֵשנו... לֹא יְ ַמ ֵ ּלט, ֹלִ ְת ׁשו ָּעה; ו ְּברֹב ֵחילו
.הוּא
“The king is not saved by a vast army; a mighty man will
not be rescued with great strength. A horse is false hope
for victory… Our soul waits for the L-rd; He is our help
and our shield!”
Omniscient (ever present)
TEHILLIM 94:7-11

; ּב ֲֹע ִרים ָ ּב ָעם,ּ ִ ּבינו. ֱאל ֵֹהי יַ ֲעקֹב,יָ ִבין- ָ ּי ּה; וְ לֹא- לֹא יִ ְר ֶאה,ֹּאמרו
ְ וַ ּי
 ֲהלֹא,י ֵֹצר ַעיִ ן- ֲהלֹא יִ ׁ ְש ָמע; ִאם, ֲהנ ַֹטע אֹזֶ ן.ּ ָמ ַתי ַּת ְשׂ ִּכילו,ּוכְ ִסילִ ים
,י ֵֹד ַע-- יְ הוָ ה. ַה ְמלַ ֵּמד ָא ָדם ָדּ ַעת: ֲהלֹא יוֹ כִ ַיח, ֲהי ֵֹסר ּגוֹ יִ ם.יַ ִ ּביט
ַמ ְח ׁ ְשבוֹ ת ָא ָדם
“And they say: G-d will not see, neither will the G-d

Jacob pay attention. Think, you brutish among the
people; and you fools, when will you understand? He
that planted the ear, shall He not hear? He that formed
the eye, shall He not see? G-d knows the thoughts of
man…”
of

Just and Benevolent
DEVARIM 32:4

ַהצּ וּר ָּת ִמים ּ ָפ ֳעלוֹ ִּכי כָ ל ְדּ ָרכָ יו ִמ ׁ ְש ּ ָפט ֵאל ֱאמ ּונָ ה וְ ֵאין ָעוֶ ל ַצ ִדּ יק
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:וְ יָ ׁ ָשר הוּא

The Rock, His works are perfect, all of His ways are just.
A God of trustworthiness without iniquity, righteous
and fair is He.
Not only do we believe that Hashem and His ways are perfect, fair and
just, we also believe He is kind and giving, as we say in our davening:
MORNING DAVENING

עוֹ ֶשׂ ה ֶח ֶסד ִחינָ ם ְ ּבכָ ל דוֹ ר וָ דוֹ ר

“There is none gracious and compassionate like you…
A G-d slow to anger and abounding in kindness and
truth… For such is Your way – to bestow unmerited
kindness in each and every generation…”

Part Three: The Answer
The Gemora tells a story about how Moshe Rabeinu asked Hashem
how Rabbi Akivah’s suffering was justified, and he got a response:

Hashem’s Response
TALMUD, MENACHOS 29B

 מצאו להקב”ה שיושב וקושר כתרים,בשעה שעלה משה למרום
 אדם: מי מעכב על ידך? אמר לו, רבש”ע: אמר לפניו,לאותיות
,אחד יש שעתיד להיות בסוף כמה דורות ועקיבא בן יוסף שמו
 אמר.שעתיד לדרוש על כל קוץ וקוץ תילין תילין של הלכות
 הלך וישב בסוף. חזור לאחורך: אמר לו, הראהו לי, רבש”ע:לפניו
 תשש כחו; כיון, ולא היה יודע מה הן אומרים,שמונה שורות
: מנין לך? אמר להן, רבי: אמרו לו תלמידיו,שהגיע לדבר אחד
 אמר, חזר ובא לפני הקב”ה. נתיישבה דעתו,הלכה למשה מסיני
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? יש לך אדם כזה ואתה נותן תורה ע”י, רבונו של עולם:לפניו
 רבונו של: אמר לפניו. כך עלה במחשבה לפני, שתוק:אמר לו
 חזר.] חזור [לאחורך: אמר לו, הראני שכרו, הראיתני תורתו,עולם
 זו, רבש”ע: אמר לפניו, ראה ששוקלין בשרו במקולין,לאחוריו
. כך עלה במחשבה לפני, שתוק:תורה וזו שכרה? א”ל

When Moshe ascended the heights,he found the Holy
One, Blessed is He, as He was sitting and attaching
crowns [to some of the letters in the Torah]. [Moshe]
said before Him, “Master of the Universe, who is holding
You back [from giving the Torah as is]?” [Hashem] said
to him, “There is one man who is destined to exist at the
end of many generations, Akiva ben Yosef is his name, who
will expound upon each and every point [of the crowns]
heaps and heaps of halachos.” [Moshe] said to [Hashem]
“Master of the Universe, show him to me!” [Hashem] said
to him, “Turn around [to see what is behind you.” He
found himself in Rabbi Akiva’s class] Moshe went at sat
at the end of eight rows of students, but he did not
understand what they were saying. [Moshe’s] strength
ebbed [he was disheartened]. Once they reached a certain
matter [that needed a source], [R’ Akiva’s] students
asked him, “Teacher, from where do you know this?” [R’
Akiva] replied to them, “It is a halachah given to Moshe
at Sinai.” [Moshe’s] mind was relieved....[Moshe] said to
[Hashem], “Master of the Universe, you have shown me
his Torah, now show me his reward.” [Hashem] said to
him, “Turn around [to see what is behind you].” [Moshe]
turned around and saw that people were weighing the
flesh [from
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it].

[Moshe] said before Him, “Master of the Universe, this
is Torah and this is its reward?!” [Hashem] said to him,
“Quiet, this is what entered my thought.”
Of Thought, Not Speech
Reb Tzadok of Lublin explains that the answer to this question is that
it is in the realm of Hashem’s thought, not in the realm of speech. This
is why Hashem told Moshe to be “quiet”, i.e., that it is not of the realm
of the spoken word, since the logic is from Hashem’s hidden realm of
thought that cannot be communicated to man.
The Navi Yeshayahu tells us just how distant Hashem’s thoughts are
from the thoughts of man, we are therefore unable to comprehend
them:
YESHAYAHU 55:9

גָ ְבה ּו ׁ ָש ַמיִ ם ֵמ ָא ֶרץ ֵּכן ָ ּג ְבה ּו ְד ָרכַ י ִמ ַדּ ְרכֵ יכֶ ם ו ַּמ ְח ׁ ְשב ַֹתי-ִּכי
ִמ ַּמ ְח ׁ ְשב ֵֹתיכֶ ם
“As the heavens are higher than the earth… so are My
thoughts higher than your thoughts.”
We cannot grasp Divine justice
The Mishnah in Pirkei Avos states matter of factly that it is impossible
for us to understand the suffering of Tzadikim:
PIRKEI AVOS 4:14

ר’ ינאי אומר אין בידינו לא משלוות הרשעים ואף לא מייסורי
.צדיקים
Rav Yanai taught, “We cannot understand the peace of
the wicked and the suffering of the righteous.”
Hashem’s ways are beyond us
The Rambam explains that this is because our minds are too limited to
grasp the magnitude of Hashem’s intellect:
RAMBAM, MISHNAH BERACHOT 9:5

... והכל משפט,היסוד הוא כי הקב”ה יגמול לטובים ויענש הרעים
S u ffer in g
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 כאשר אין בכח שכל,ודרך הצדק בהם אין ביכולת אדם להשיגו
 וכבר הודיענו הכתוב כי אין,אדם להיות שכלו כולל דעת הקב”ה
,ביכולת רעיונינו להשיג חכמתו וצדק דיניו בכל מה שפעל ויפעל
ט) כי גבהו שמים מארץ כן גבהו דרכי: והוא מה שאמר (ישעי’ה נה
מדרכיכם ומחשבותי ממחשבותיכם

The fundamental principle is that God rewards the
righteous and punishes the evil; everything is just.
However, we are incapable of comprehending God’s
system of justice, since we cannot understand the mind
of God. The Torah teaches us that we are not capable
of comprehending God’s Wisdom and the justice of His
judgments in all that He does. This idea is stated “Just as
the heavens are higher than the earth, so too are God’s
ways beyond your ways and God’s thoughts beyond your
thoughts” (Yeshayahu 55:9).
Why You Don’t Want an Explanation

Not only are we unable to understand Hashem’s reasoning for
suffering, we also do not want to. If we were to understand and accept
suffering, we would become morally compromised and no longer
sensitive to the pain of others:
RABBI ARON MOSS, CHABAD.ORG

Are you sure you want an explanation? Do you really
want to know why the innocent suffer? I think not. You
are far better off with the question than with an answer.

You are bothered by the fact that people suffer
undeservedly. As you should be. Any person with an
ounce of moral sensitivity is outraged by the injustices
of our world.

Abraham, the first Jew, asked G-d, “Should
the Judge of the whole world not act fairly?” Moses
18
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asked, “Why have

You treated this people badly?” And
today we still ask, “Why G‑d, why?”
But what if we found the answer? What if someone came
along and gave us a satisfying explanation? What if the
mystery were finally solved? What if we asked why, and
actually got an answer?
If this ultimate question were answered, then we would
be able to make peace with the suffering of innocents.
And that is unthinkable. Worse than innocent people
suffering is others watching their suffering unmoved.
And that’s exactly what would happen if we were to
understand why innocents suffer. We would no longer
be bothered by their cry, we would no longer feel their
pain, because we would understand why it is happening.
Imagine you are in a hospital and you hear a woman
screaming with pain. Outside her room, her family is
standing around chatting, all smiling and happy. You
scream at them, “What’s wrong with you? Can’t you
hear how much pain she is in?” They answer, “This is the
delivery ward. She is having a baby. Of course we are
happy.”
When you have an explanation, pain doesn’t seem so bad
anymore. We can tolerate suffering when we know why it
is happening.
And so, if we could make sense of innocent people
suffering, if we could rationalise tragedy, then we could
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live with it.

We would be able to hear the cry of sweet
children in pain and not be horrified. We would tolerate
seeing broken hearts and shattered lives, for we would be
able to neatly explain them away. Our question would be
answered, and we could move on.
But as long as the pain of innocents remains a burning
question, we are bothered by its existence. And as long
as we can’t explain pain, we must alleviate it. If innocent
people suffering does not fit into our worldview, we must
eradicate it. Rather than justifying their pain, we need to
get rid of it.
So keep asking the question, why do bad things happen
to good people. But stop looking for answers. Start
formulating a response. Take your righteous anger and
turn it into a force for doing good. Redirect your
frustration with injustice and unfairness and channel it
into a drive to fight injustice and unfairness.
outrage propel you into action.

Let your

When you see innocent

people suffering, help them.

Combat the pain in the world
with goodness. Alleviate suffering wherever you can.
We don’t want answers, we don’t want explanations, and
we don’t want closure. We want an end to suffering.
And we dare not leave it up to G-d to alleviate suffering.
He is waiting for us to do it. That’s what we are here for.
If we don’t want an answer, why ask the question?
The purpose of the question is to demand that Hashem take away
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all suffering. Instead of a challenge or an excuse for not believing in
G-d (as we learned before only a believer can be bothered by the
question), the question is meant as a rhetorical questions, begging
Hashem to spare people from suffering. This was the approach of
Avraham Avinu and Moshe Rabeinu in asking the question, and this
should be our approach as well; to beg of Hashem and do everything
within our power to end all suffering.
RABBI JONATHAN SACKS, “WHY DOES GOD ALLOW TERRIBLE THINGS TO HAPPEN
TO HIS PEOPLE?” THE TIMES OF LONDON, JANUARY 1, 2005

The religious question is, therefore, not, “Why did this
happen?” But “What then shall we do?” That is why . . .
along with our prayers for the injured and the bereaved,
we will be asking people to donate money to assist the
work of relief.

The religious response is not to seek
to understand, thereby to accept. We are not God.
Instead we are the people He has called on to be his
“partners in the work of creation.” The only adequate
religious response is to say, “God, I do not know why this
terrifying disaster has happened, but I do know what You
want of us: to help the afflicted, comfort the bereaved,
send healing to the injured, and aid those who have lost
their livelihoods and homes.”
Having Bitachon
As adamant as we should be about the problem of suffering, this
should not diminish our firm belief and trust that Hashem ultimately
knows what He is doing. As the Gemora instructs:
TALMUD BAVLI, BERACHOT 60B

לעולם יהא אדם רגיל לומר כל דעביד רחמנא לטב עביד

A person should accustom himself to say, “Everything
that Hashem does is for the good.”
Nochum Ish Gamzu would take it a step further and respond to
misfortunes by saying “Gam Zu Letovah” - “Even this is for the good.”
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This is obviously not in answer to the problem of suffering, but a way
to strengthen our trust in Hashem that, despite everything that doesn’t
make sense to us, Hashem still knows what He is doing.
The Gemorah tells a story of Nachum Ish Gamzu who trusted that
everything Hashem does is for the best and he ended up seeing how it
was actually so:
TALMUD, TAANIS 21A

אמאי קרו ליה נחום איש גם זו  -דכל מילתא דהוה סלקא ליה
אמר גם זו לטובה .זימנא חדא בעו לשדורי ישראל דורון לבי
קיסר ,אמרו :מאן ייזיל? ייזיל נחום איש גם זו ,דמלומד בניסין
הוא .שדרו בידיה מלא סיפטא דאבנים טובות ומרגליות .אזל,
בת בההוא דירא .בליליא קמו הנך דיוראי ,ושקלינהו לסיפטיה
ומלונהו עפרא( .למחר כי חזנהו אמר :גם זו לטובה) .כי מטא התם
[שרינהו לסיפטא ,חזנהו דמלו עפרא] בעא מלכא למקטלינהו
לכולהו .אמר :קא מחייכו בי יהודאי! [אמר :גם זו לטובה] .אתא
אליהו ,אדמי ליה כחד מינייהו ,אמר ליה :דלמא הא עפרא מעפרא
דאברהם אבוהון הוא ,דכי הוה שדי עפרא  -הוו סייפיה ,גילי  -הוו
גירי ,דכתיב (ישעיהו מ”א) יתן כעפר חרבו כקש נדף קשתו .הויא
חדא מדינתא דלא מצו למיכבשה ,בדקו מיניה וכבשוה ,עיילו לבי
גנזיה ,ומלוהו לסיפטיה אבנים טובות ומרגליות ושדרוהו ביקרא
רבה .כי אתו ביתו בההוא דיורא .אמרו ליה :מאי אייתית בהדך
דעבדי לך יקרא כולי האי? אמר להו :מאי דשקלי מהכא אמטי
להתם .סתרו לדירייהו ואמטינהו לבי מלכא ,אמרו ליה :האי עפרא
דאייתי הכא  -מדידן הוא ,בדקוה ולא אשכחוה ,וקטלינהו להנך
דיוראי.
Why was he called Nachum of Gamzu? — Because
whatever befell him he would declare, This also is for
the best. Once the Jews desired to send to the Emperor
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a gift and after discussing who should go they decided

Nachum of Gamzu should go because he had
experienced many miracles. They sent with him a bag full
of precious stones and pearls. He went and spent the
that

night in a certain inn and during the night the people
in the inn arose and emptied the bag and filled it up
with earth.

When he discovered this next morning he
exclaimed, This also is for the best. When he arrived
at his destination and they undid his bag they found
that it was full of earth.

The king thereupon desired
to put them all to death saying, The Jews are mocking
me. Nachum then exclaimed, This also is for the best.
Whereupon Eliyahu appeared in the guise of one of
them and remarked, Perhaps this is some of the earth of
their father Avraham,for when he threw earth [against
the enemy] it turned into swords and when [he threw]
stubble it changed into arrows, for it is written, His
sword makes them as dust, his bow as the driven stubble.
Now there was one province which [the emperor had
hitherto] not been able to conquer but when they tried
some of this earth [against it] they were able to conquer
it. Then they took him [Nachum] to the royal treasury
and filled his bag with precious stones and pearls and
sent him back with great honor.

When on his return

journey he again spent the night in the same inn he was
asked,

What did you take [to the king] that they showed
you such great honor? He replied, I brought earth what
I had taken from here. [The innkeepers] thereupon razed
the inn to the ground and took of the earth to the king
and they said to him,
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belonged to us.

They tested it and it was not found to

be [effective] and the innkeepers were thereupon put to
death.

Story of Bitachon in Auschwitz
In Auschwitz (a similar story took place in the Lodz ghetto), a group
of rabbis called Hashem to a din Torah where they weighed the
merits and demerits of the Jewish people on one side and what was
happening to the Jewish people on the other side. They paskened
that the Jewish people win; they concluded that Hashem had lost the
court case and was obligated to save the Jewish people. Then they
went and davened ma’ariv and said kaddish!
With this same firm belief, many Chassidim walked into the gas
chambers singing:

ֲאנִ י ַמ ֲא ִמין ֶ ּב ֱאמ ּונָ ה ׁ ְשלֵ ָמה ְ ּב ִב ַיאת ַה ָּמ ׁ ִש ַיח וְ ַאף ַעל ּ ִפי ׁ ֶש ִ ּי ְת ַמ ְה ֵמ ַּה
ִעם ָּכל זֶ ה ֲא ַח ֶּכה ּלוֹ ְ ּבכָ ל יוֹ ם ׁ ֶש ָ ּיבוֹ א
I believe with complete faith in the coming of Moshiach
and although he may tarry, still I wait every day for him
to come.
Here is the story of how this came to be:

Story: Ani Maamin in the death camps
Although he was centered in Otvoczk, Rebbe Shaul Yedidya Elazar
of Modzitz had Chassidim throughout the major towns and cities
of Poland. One of these was Reb Azriel David Fastag, who became
noted for his exceptional voice throughout Warsaw. Many came to the
shul where Reb Azriel David and his brothers, who were also blessed
with lovely voices, would daven on the Yamim Noraim [High Holy
Days]. Reb Azriel David was the ba’al tefilla [led the prayers], while
his brothers accompanied him as a choir. His crisp, clear and moving
voice had a profound effect on all who heard him.
He lived simply, supporting himself from a small dry goods [clothing]
store, but his happiness and fulfilment came of another source - the
world of Negina. His moving tunes made their way to Otvoczk, where
his Rebbe, R. Shaul Yedidya Elazar appreciated them immensely. The
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day a new niggun of R. Azriel David’s came to the Rebbe was like
a “Yom Tov” for him. [One of his most memorable compositions is
“M’heira Yishama,” a wedding tune.]
Dark clouds began to cover the skies of Europe - the clouds of Nazism.
In spite of the terrible decrees, the yellow patch and the ghettoes,
most Jews could not fathom what was about to befall them. Only a
few “read the map” correctly and managed to escape the clutches of
the Nazi occupation to safe havens. One of them was the Modzitzer
Rebbe, Rebbe Shaul Yedidya Elazar, whose Chassidim made a
tremendous effort to save him. As the Nazis entered Poland, the
Chassidim smuggled him out of Poland to Vilna [Lithuania], and from
there he made his way across Russia to Shanghai, China, eventually
arriving in America in 1941.
Meanwhile in Poland, tens of thousands of Jews were being ‘shipped
off’ daily to their death in cattle cars that were part of the railway
system. Aroused from their warm beds in Warsaw, husbands were
separated from their wives, children from their parents. The elderly
were often shot on the spot in front of their loved ones. Then the
Jews were gathered and sent off in these trains to a place where their
existence would no longer trouble those dregs of humanity known as
the Nazis - to Auschwitz, Treblinka, Majdanek, etc. What did it look like
in one of those cattle cars of the “death train”?
What could one expect to find other than people in their death throes
- gasping, sighing and crying? One could hear the stifled cries of
children, crushed together and trampled upon by the spiked boots of
the evil, cruel Nazis.
However, in one such car, it seemed like a “tone” of life managed to
emerge from these crushed people. What - people on their way to the
slaughter, singing??? Is this not some cruel Nazi joke? Let us look a bit
closer...
An elderly Jew, wrapped up in his ragged clothing, his face white as
snow, makes his way over to his neighbor on the death train, begging
him to remind him of the niggun the Modzitzer Rebbe sang on Yom
Kippur for the Avoda, to “Ma’areh Kohen.”
“Now - now - all you want to know about is niggunim?” answered
the other, with a hard look at the Chassid, thinking that maybe all the
suffering had caused him to lose his mind.
But this Modzitzer Chassid, Reb Azriel David Fastag, was no longer
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paying attention to his friend, or to anyone else on the train. In
his mind, he was at the Amud HaTefilla [prayer stand] next to the
Modzitzer Rebbe, and it is he who was the baal tefilla before all the
Chassidim.
Suddenly, before his eyes, the words of the twelfth [of thirteen]
Principle of Jewish Faith appeared: “Ani Ma’amin b’Emuna Sheleima,
b’vias HaMoshiach; v’af al pi she’yismamaya, im kol zeh, achakeh lo
b’chol yom she’yavo - I believe with perfect faith in the coming of the
Moshiach; and even though he may tarry, nevertheless, I wait each
day for his coming.” Closing his eyes, he meditated on these words
and thought, “Just now, when everything seems lost, is a Jew’s faith
put to the test.”
It was not long before he began to hum a quiet tune to these words.
Amidst the heavy atmosphere of death and despair on the train, Reb
Azriel David’s dveykus [attachment to Hashem] took him above it all.
“How can one of us be singing at such a time?” wondered his fellow
Jews on the train. And with such a sweet voice! It must be, that from
Heaven they are accompanying us, in mourning, to our death... But
listen, what is it that they are singing? You’re about to be slaughtered,
shot, poisoned or burnt and what are they singing? -- I believe!!!”
The Modzitzer Chassid was completely above it all, a pillar of song,
bringing out of his bloodied lungs the song of his life -- the song of
the eternity of the Jewish People. He was unaware of the silence
in the cattle car, and of the hundreds of ears listening attentively in
amazement. He also didn’t hear the voices as they gradually joined his
song, at first quietly, but soon - growing louder and louder! Meanwhile,
he made sure to write out the notes of the newly composed song...
The moving tune, with its holy words, had penetrated the hearts of
the Jews on the train, and had joined to the pure emuna [faith] in their
hearts, which burst out from them in the form of this great song. The
song spread from car to car. Every mouth that could draw a breath
from those congested cattle cars, filled with live “corpses” and pungent
with the odor of people crowded together, joined in a piece of “Ani
Ma’amin - I believe.” It became a wonderful, amazing symphony unto
itself.
An elderly Jew, close to his death, asked for an explanation. His
neighbor screamed to him, “We’re singing the Jewish People lives
- chai - lives! You too, sing with us - the Jewish People lives, Ani
Ma’amin!” Closing his eyes, the elderly Jew clenched his fists and sang
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with his remaining strength - “the Jewish People is alive, I believe that
Moshiach Tzidkeinu [the Righteous] will come quickly,” and expired.
As the train neared the death camp, the railway workers wondered:
from where is this amazing song coming? Could the Jews be singing
their own burial service tune?
As if waking from a dream, Reb Azriel David opened his eyes to the
sight of the singing train. His eyes were red from crying; his cheeks,
wet with tears. Deeply moved, he yelled to whomever would listen,
“My dear brothers! This niggun is the song of the Jewish soul. It is a
song of pure faith, for which thousands of years of exile and troubles
cannot overcome!”
Then, in a choked voice, he continued, “I will give my portion in Olam
Haba [the World to Come] to whomever can take these notes of my
song ‘Ani Ma’amin’ to the Modzitzer Rebbe!”
A hushed silence descended upon the train. Reb Azriel David lifted
himself up by the ends of his thumbs, searching through the crowd
that surrounded him. Two young men appeared, promising to bring
the notes to the Modzitzer Rebbe, at any cost. One of them climbed
upon the other, and in the small crack of the train’s roof that only
he knew of, made a hole from which to escape. Poking his head out
under the open sky, he said, “I see the blue Heavens above us, the stars
are twinkling and the moon, with a fatherly face, is looking at me.”
“And what do you hear?” asked his companion.
Turning white, the young man answered, “I hear the Ministering
Angels singing the Ani Ma’amin tune, and it’s ascending to the seven
firmaments of Heaven...”
Bidding farewell to their brothers and sisters on the train, the two
proceeded to jump off, one after the other. One was killed instantly
from the fall, while the other survived, taking the notes of the song
with him. He eventually found his way to Eretz Yisrael [perhaps to the
Rebbe’s son, the Imrei Aish, who was in Tel-Aviv], and the notes were
sent by mail to Rebbe Shaul Yedidya Elazar in New York.
Upon receiving the notes and having the “Ani Ma’amin” niggun sung,
the Rebbe said, “When they sang ‘Ani Ma’amin’ on the death train,
the pillars of the world were shaking. Hashem said, ‘Can it be that My
Torah is a fraud? No! But whenever the Jews will sing ‘Ani Ma’amin’, I
will remember the six million victims and have mercy on the rest of My
People.’”

S u ffer in g

27

It is told that on the first Yom Kippur that the Rebbe sang the “Ani
Ma’amin,” there were thousands of Jews in the shul. The entire
Kahal [congregation] burst into tears, which fell like water into the
pool of tears and blood of the Jewish Nation. The tune soon spread
throughout Klal Yisrael [world Jewry].
“With this niggun,” said Rebbe Shaul Yedidya Elazar, “the Jewish People
went to the gas chambers. And with this niggun, the Jews will march
to greet Moshiach.”

No More Suffering When Moshiach Comes
ISAIAH 25:8

ִֹ ּב ַ ּלע ַה ָּמוֶ ת לָ נֶ ַצח ו ָּמ ָחה ה׳ ֶאל ִֹקים ִדּ ְמ ָעה ֵמ ַעל ָּכל ּ ָפנִ ים וְ ֶח ְר ּ ַפת ַע ּמו
יָ ִסיר ֵמ ַעל ָּכל ָה ָא ֶרץ ִּכי ה׳ ִדּ ֵ ּבר
He has concealed death forever and the Lord God shall
wipe the tears off every face and the shame of His people
He shall remove from upon the entire earth, for the
Lord has spoken.

Appendix
The Rebbe on the Holocaust: No possible explanation
In addition to being a fast day commemorating the siege of
Yerushalayim, Asarah B’Teves is also a day on which many say kaddish
for their loved ones who perished in the holocaust. On Asarah B’Teves
5751, the Rebbe spoke out with strong words against those who
claimed that the Holocaust happened because of the sins of the Jews
of the time. In this sichah, the Rebbe denys that any reason could
account for horrors of such a magnitude:
SEFER HASICHOS 5751, PG. 233

השמדת ששה מליון יהודים באכזריות הכי גדולה ונוראה שואה
איומה שלא היתה (ולא תהי’ ר”ל) דוגמתה במשך כל הדורות לא
יכולה להיות בתור עונש על עונות שכן אפילו השטן עצמו לא
יוכל למצוא חשבון עונות בדור ההוא שיהי’ בו כדי להצדיק ח”ו
!עונש חמור כזה
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אין לנו שום הסבר וביאור (ע”פ חכמת התורה) כלל וכלל על
השואה ,כ”א רק ידיעת העובדה ש”כך עלה במחשבה לפני” ואשר
“גזירה היא מלפני” [אף שבודאי לא באופן של חפץ (פנימיות
הרצון ) ח”ו ,כאמור בתורה“ ,שכינה מה אומרת קלני מראשי כו’”,
כי אם ,ש”ברגע קטן עזבתיך” ובודאי ובודאי לא ההסבר דעונש
על עונות”
ואדרבה :כל אלה שנהרגו בשואה הם קדושים (כפי שנקראים בפי
כל ישראל) כיון שנהרגו על קדושת השם (בגלל היותם יהדים)
והשם ינקום דמם (כפי שמוסיף כל יהודי שמזכיר קרבנות השואה),
ובנוסח התפלה ד”אב הרחמים”“ :קהלות הקודש שמסרו נפשם
על קדושת השם...וינקום נקמת דם עבדיו השפוך ,ככתוב
בתורת משה...כי דם עבדיו יקום...ובכתבי הקודש נאמר...יודע
בגוים לעינינו נקמת דם עבדיך השפוך” ,היינו שהקב”ה מעיד
עליהם שהם “עבדיו” (שמציאותו של העבד היא מציאות האדון),
ומבטיח ש”ינקום נקמת דם עבדיו השפוך” כיון ששפיכת דמם
הוא היפך חפצו …
ועד כדי כך גדלה מעלתם מצד הריגתם על קדושת השם [אפילו
לולי עבודתם בקיום התומ”צ ,ועאכו”כ בהוספה על גודל מעלתם
בקיום התומ”צ ,שהרי (בעיקר) מסלתה ומשמנה של היהדות
התורנית ניספו בשואה ע”ד מרז”ל בכיו”ב “אין כל ברי’ יכולה
לעמוד במחיצתן”
ומושלל מלהשתמש בשואה בתור הפחדה בנוגע לעונש על
עונות ובפרט בנוגע לדורנו זה “אוד מוצל מאש” שארית הפליטה
מהשואה הנוראה
“The destruction of six million Jews in such a horrific manner
that surpassed the cruelty of all previous generations,
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could not possibly be because of a punishment for sins.

Even the Satan himself could not possibly find a sufficient
!number of sins that would warrant such genocide
There is absolutely no rationalistic explanation for the
Holocaust except for the fact that it was a Divine decree
… why it happened is above human comprehension – but it
is definitely not because of punishment for sin.
On the contrary: All those who were murdered in the
Holocaust are called “Kedoshim” – holy ones – since
they were murdered in sanctification of G–d’s name.
Since they were Jews, it is only G–d who will avenge
their blood. As we say on Shabbat in the Av Harachamim
prayer, “the holy communities who gave their lives for
the sanctification of the Divine Name ... and avenge
the spilled blood of His servants, as it is written in the
Torah of Moshe ... for he will avenge the blood of his
servants ... And in the Holy Writings it is said ... Let
there be known among the nations, before our eyes, the
retribution of the spilled blood of your servants.” G–d
describes those who were sanctified as His servants, and
promises to avenge their blood.
So great is the spiritual level of the Kedoshim – even
disregarding their standing in mitzvah performance –
that the Rabbis say about them, “no creation can stand in
their place.” How much more so of those who died in the
Holocaust, many of whom, as is well known, were among
the finest of Europe’s Torah scholars and observant
Jews.
It is inconceivable that the Holocaust be regarded as
an example of punishment for sin, in particular when
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addressing this generation, which as mentioned before is

“a firebrand plucked from the fire” of the Holocaust.
Concluding Question:
Based on what you have learned, how would you now answer the
question: Why do bad things happen to good people?

Key Points
1.
2.
3.
4.
5.
6.
7.

Many Jewish leaders questioned Hashem about the suffering of
others
It is not a sign of lack of faith, in fact, only a believer could be
bothered by the question.
The problem is based on three principles: Hashem is everywhere,
all-powerful, and benevolent. If so, how could there still be
suffering?
The reason why suffering doesn’t make sense to us, is because
it comes from the level of Hashem’s thought (not speech) that
cannot be communicated to or understood by man.
We ask the question only to demand that suffering be eradicated.
The Jewish approach to suffering is to do what we can to get rid
of it.
Despite all the suffering, we believe and trust that Hashem knows
what he is doing and ultimately is for the good and we have
perfect faith that a time will come when there will no longer be
any suffering with the coming of Moshiach.
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